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This research aims to explore the kinship system of the Dayak Ribun
tribe in West Kalimantan. It uses the kinship system tree to visualize
the relationship roots. This effort is also based on the refinement of the
tree that has existed in the past. Moreover, the method used is an
ethnographic approach, where data collection is carried out explicitly
using observation, in-depth interviews, and live-in. Ethnic
ethnography is gathering a variety of information from its source.
According to the results, the kinship system in the Dayak Ribun
community is bilateral, that is, relations through two family lineages,
both sides of the mother or wife and father or husband. The principle
of heredity is bilateral, where the responsibilities of husband and wife
are the same in the family, both in children's education and in
controlling the family economy. The marriage of a family member who
is still a descendant from both the father and the mother is strictly
prohibited, which is only allowed to marry between cousins three
times. In the distribution of inheritance, there is no difference between
sons and daughters. Still, there are differences in some instances,
especially for those who remain with their parents. They will get a
higher share because they are responsible for their parents' old age
until they die.

1. Introduction

The Dayak Ribun tribe inhabits the Kalimantan Island and consists of hundreds of
ethnolinguistic groups. This diverse class is categorized into large Dayak tribes because
of their similarities in cultural elements such as physical form, the settlement of
longhouses, linguistics, and the corpus of oral traditions. In addition, they hold customs,
social structures, forms of weapons, and views on the universe in common (King, 1978;
Kedit, 1988; Zulkarnaen, 2000). The Dayak people name their children according to the
tribe or sub-tribe title, such as the orang Kenyah, orang Kayan, orang Bahau, orang
Tunjung and others (Coomans, 1987). They are also dispersed throughout Kalimantan,
in small communities with different linguistic accents, traditions, as well as customs, and
have a unitary customary area called the benua (Mudiyono, 1993; Situmeang et al, 2020).
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The Dayak Ribun tribe in Kalimantan consists of 405 sub-tribes (Lontaan, 1975).
However, the existence of these is difficult to distinguish because there is no accurate
data on the differences in their characteristics (Aflanie et al, 2020). Some identify their
distinctions based on religion and beliefs, local cultures and traditions, and diverse
languages (see Miles, 1970; Sutama & Asi, 2020; Karyani & Marmanto, 2020). Based on
the description above, the aim of this research is to explore specifically the kinship
system of the Dayak Ribun tribe in Sanggau regency, West Kalimantan.

The object of this research was the Dayak Ribun community. They recognize patterns of
control over land and forests that are passed down from generation to generation and
this continues to be practiced throughout life (Mona, 2003). Likewise, the tribe initially
believed in the unseen, both in the spirits of their ancestors and in rocks, mountains, and
more which were considered to have power and authority in the region. At this time,
they have embraced religions that have been officially accepted by the government, such
as Catholicism and Protestantism.

Additionally, the Dayak Ribun Tribe is dispersed throughout Parindu regency and a
small portion of Tayan Hulu, Bonti, and Kembayan. Currently, the number of ethnic
Dayak Ribun is approximately 26,000 people occupying 112 villages in the five sub-
districts (Arkanudin, 2005). These people have a diversity of cultures and traditions,
whilst still upholding the traditions and customs of their ancestors (Mulyoutami, 2009;
Niko, 2020). Eksistensi kebudayaan Dayak tidak terlepas dari kajian penelitian seperti
Aini, Santoso dan Soekmadi (2016), Bakar dan Ikbal (2017, serta Peterrianus dan Mastiah
(2020).

The daily life of the Dayak Ribun people depends on farming, although the field area is
currently relatively small due to most already being an oil palm plantation. The products
of this cultivation are only consumed for the family’s and community’s survival. The
traditional system that is still closely related to the Ribun people shows their existence
to this day. Although the reality today faced by the Dayak Ribun is the existence of oil
palm plantation expansion. The expansion of the field, which began in the 1990s, has
converted the Ribun’s people’s forest areas and fields into oil palm plantations (White &
White, 2011). This causes many problems to indigenous people, ranging from land
tenure issues and tenure conflicts to massive environmental destruction (Alcorn & Royo,
2000; Setyawan, 2010; Obidzinski et al, 2012; Haug, 2017).

Research on the kinship system in the Dayak community in Kalimantan has been carried
out by Pratiwi (2017), Fitrianingrum (2018), and Efriani, Hasanah & Bayuardi (2020)
which show that there is a unique kinship system between the Dayak sub-tribes studied.
For example, the research of Efriani, Hasanah, and Bayuardi (2020) shows that there is a
unique kinship system due to the interaction and solidarity of the Dayak ethnic groups
in Indonesia-Malaysia border, where kinship ties are more important in maintaining this
ethnic harmony.

This study specifically discusses the kinship of the Dayak Ribun in Sanggau Regency.
The kinship system that has been established between the Ribun people outside Sanggau
Regency is intertwined with the common language, tradition, and family system that
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connects their existence. So, in this paper, I want to answer the question, how is the
kinship system in the Dayak Ribun community?

2. Methods

The approach used in this study is an ethnographic approach. Data mining for the
ethnographic data of the Ribun Dayak ethnic group was carried out around a span of 4
months in 2019 and 2020. The data needed in this study include the main data collected
centered on aspects related to the ethnographic framework. Data collection techniques
were carried out by (1) participant observation (participant-observation); (2) In-depth
interviews and regular interviews. As a tool in conducting the interview, we used a tape
recorder.

Determination of research informants was done by using the purposive sampling
technique. This means that exploring interview data with informants is based on the
objectives to be achieved so that the criteria for informants can be explained as follows:
a) the indigenous Dayak Ribun people; b) traditional elders (tumenggung adat) of the
Ribun Dayak. In this study, interview guidelines were used to collect data based on the
research focus, but interview questions were further developed in the field. In
conducting interviews with informants, the time spent is about 45-60 minutes for each
informant.

The process of recording field data is carried out simultaneously with the process of
collecting field data, so that data verification uses triangulation of data sources
(informants). The process of data analysis is carried out when the researcher leaves the
research field, then the process of drawing conclusions from the results of the research
is carried out after the data analysis is completed. In ethnographic research, the writer
cannot leave the process of reflectivity. This means that the authors carry out reflectivity
on field data continuously.

This research was conducted in Parindu District, Sanggau Regency, West Kalimantan.
This area was chosen as the research location with the consideration that the Dayak
Ribun ethnic population in Parindu District is quite large and spread over several
villages. So that the knowledge and experience of the Ribun Dayak ethnic group become
important in exploration as primary data in answering the questions in this study.

The distribution of the Ribun Dayak people is in the villages of Central Peace, Sedoya,
Bansu, Serosat, Kerosik, Luti, Challenge B, Sumpo, Topis, Pejugan, Layau, Mudun,
Seranggas, Sungai Raya, Senara, Kerompang, Empiring, Lintang, Sembawang Bacong,
Mawang , Musan, Engkalit, Sengoret, Tikas Melato, Engjika., Melabo, Modah, Amang,
Empawek, Beruak, Brunai, Rakau, Keranjik, Doak, Suka Gerundi, Baharu, Tatang S and
Engkayuk Village. So that the mobility of researchers also covers the entire village of the
Ribun people.
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3. Results and discussions
e The distribution of the Dayak Ribun tribe in Sanggau regency

According to the belief of the Dayak people originating from the Kaharingan belief,
Humans are descended from the seventh heaven in 4 places, namely: which is located in
the upper reaches of the Kahayan and Barito rivers, which is located around Gunung
Raya, In the Upper Malahui River, which is located in the area of West Kalimantan,
which located in the Upper Barito River (Riwut & Riwut, 2003). The distribution of the
Dayak people encourages recognition from the district level to encourage state
recognition of the existence of indigenous Dayak communities. The origin and existence
of the Dayak people cannot be separated from previous research studies such as the
study of Darmadi (2017),

The existence of the Ribun people in Kalimantan has been around for centuries. This can
be known based on the system of traditions and culture that they have inherited which
are hundreds of years old. Although the current of globalization threatens the existence
of the Dayak Ribun traditions and culture, these communities still adhere to the
inheritance of their ancestors (Arkanudin & Rupita, 2021). Based on the Sanggau District
Regulation Number 1 of 2017 concerning the Recognition and Protection of Indigenous
Law Communities, the Dayak Ribun indigenous peoples are recognized for their
existence and rights in their livelihoods and daily life.

The distribution of the Dayak Ribun tribe in Sanggau regency, West Kalimantan can be
seen in the following picture:

Figure 1: Distribution of the Dayak Ribun, West Kalimantan
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¢ Kinship of The Dayak Ribun Tribe

Kinship relations in the Dayak Ribun people can be divided into two groups, namely
consanguineal kin, which is a group of relatives or families who have blood ties of descent
from a common ancestor or the same genealogy, and affinal kin, which is a family group that
is a member of a relative because one of the members married a family member of the
relative.

As with other Dayak kinship systems in Kalimantan, the one that applies to the Dayak Ribun
community in Parindu is bilateral, that is, relations through two family lineages, both the
sides of the mother or wife and father or husband. Likewise, different experiences—
including mixed marriages —will result in a change in the perception of a person's identity,
including their ethnicity.

The principle of heredity, which is bilateral, also makes the responsibility of husband and
wife equal in the family, both in the education of the child and in controlling the family
economy. It is not uncommon for a mother to be involved in farming activities such as
grazing, harvesting, and sap cutting. However, there are still differences in the division of
labor in some cases, considering that not all work can be done by a mother.

The term kinship is derived from the Hawaiian or generation type, which is used to refer to
siblings and cousins (Haviland, 1988). This is also the basis for the Dayak Ribun descendants’
belief that daughters and sons receive the same treatment from their parents and relatives.
Kinship of the Dayak Ribun people can be seen in the following diagram:
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Figure 2: The Dayak Ribun Kinship Diagram
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The description of Figure 2:

|| = Marriage

[ = old brother/sister (mu’)

" |= young brother/sister (ode)

| = Child (ano)

O = Woman

A=Men

Table 1: Mentions and Terms of Kinship on the Dayak Ribun People

No No in diagram Ribun Languages English
1 1,3,6,8,10,12,14 Bohou’ nahi Progenitor
2 2,45,7,911,13 Bohou'nayuong Ancestor
3 15,17,19,20, 22, 24, 26 Abay Grandfather
4 16,18, 21,23, 25,26,27 Ne’ Grandmother
5 28,30,32,37 Ma’'nayuong Aunt
6 2931 Ma’nahi Uncle
7 33 Maug/abah Father
8§ 34 Ma’ Mother
9 35,40 Bapo/wah Uncle
10 36 Tuo Aunt
11 38 Dato nahi Father-in-law
12 39 Dato nayuong Mother-in-law
13 41,43,51, 56 Ono’/Ode'nahi Cousin
14 42,45,52,57 One’/Ode nayuong Cousin
15 46 Mu’'nahi Old Brother
16 47 Mu'nayuong Old Sister
17 48 Ode’nayuong young sister
18 49 Ode’ nahi young brother
19 44,53 Mu’ipah Old Brother/sister-in-law
20 50,55 Ode’ipah Young Brother/sister-in-law
21 54 Osauw Wife
22 5859, 60,51, 66, 67 Peneko Nephew /Niece
23 63 Ono’ Son
24 o4 One’ Daughter
25 62,65 Ibatn Son/daughter in law
26 68,69,70,71 Uco’ Grandchild
27 72,73,74,75,76,77,7879  Uyuo’ great-grandchildren

Sources: Sapardi (1991); Arkanudin (2005)

Although the Dayak community's kinship terms are not as complex as those of Javanese
people with seven generations up and down (Sapardi, 1991), they can generally get to

know all members of their relatives based on the flow of their family relationships. These
people always maintain good relations, which show up in mutual assistance, visits, and

attendance of traditional ceremonies and family weddings.

According to Suparlan (1989), in the bilateral kinship system, personal relationships

between closely related individuals determine the social and cultural distance.
Therefore, the individual choice of a marriage partner appears prominent, as long as the

247



P-ISSN: 2527-9319; E-ISSN: 2548-9747

person in question is not married to someone classified as a close relative, prohibited by
kinship.

In the Dayak Ribun marriage system, a family member is prohibited from marrying
someone still a descendant of either the father or the mother. In addition, marriage
between cousins is only allowed after three cousins have been wedded. Further, if this
union prohibition is done, the person who carries it out will get a "curse" or a traditional
plague, and the child born is called an illegitimate child or ompang.

Subsequently, the proposal usually comes from the male side, and their parents choose
someone experienced to apply. Meanwhile, the wedding reception does not have to be
held at the home of the girl's parents. This decision is usually heavily influenced by the
outcomes of the deliberation when the male parents first arrive when applying.
Furthermore, if there is rejection from the girl's parents, it is done gently not to break her
heart. However, if the proposal is accepted, the girl's parents will summon community
leaders to witness the two families forming a bond. This is a strengthened custom of
exchanging goods, such as rings or clothes, engaged in the Ribun's culture. They are not
known for the dowry in this case.

Meanwhile, the adopted marriage principle is monogamy, which is reinforced by the
teachings of the Christian religion they profess. If a polygamous marriage takes place,
the husband and wife must face severe customary penalties and pay a fine for the
punishment. Furthermore, the prevalent custom in this society forbids divorce. Even if
this occurs, the parties who caused the divorce also face customary penalties or payment
of customs fees.

According to Suparlan (1989), no one among us is not entangled and regulated in his life
by various kinship and family rules. Whether we realize it or not, each of us follows the
instructions in the kinship system that we have by our respective cultures. Our relatives
become essential, specifically in the life cycle from the stage in the womb to death. The
most crucial level is marriage and life as husband and wife.

Meanwhile, if a Dayak Ribun person marries, there is no obligation for them to live in
the environment of one of their relatives. Everyone has the option to stay or leave their
kinship group to join the wife's family circle. The marriage children will be raised in the
same kinship environment as husband and wife. In anthropology, this custom is known
as utro-local (Koentjaraningrat, 1977), but neo-local practices have recently emerged.

In the Dayak Ribun community, customs established after marriage are inseparable from
the inheritance law. Children living in the same house will look after and care for their
parents, and they will inherit everything. However, neo-local practices have lately begun
to emerge, in which a newly married couple separates and builds a new home outside
of the husband's or wife's familial environment. Also, this can be found in some Dayak
families who marry outsiders such as Batak or Javanese people.

The principle of inheritance in the Dayak community does not distinguish between sons
and daughters. Nonetheless, in some instances, such as the division of household
responsibilities, there is still a difference in the role of both in the family. Furthermore,
sons always receive a larger share of the inheritance system than daughters, particularly
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in terms of field division. On the contrary, they do not always receive greater distribution
than daughters, because among the Dayak community, there is a division of inheritance,
and those who stay with their parents get a larger share. Sometimes the entire
inheritance of parents is given to the child who lives with the parents, because of their
responsibility for the parents’ old age until they die, though this does not mean that the
other siblings receive nothing.

If they want to open the field from their parent’s inheritance, they must first obtain
permission from the family, who will then show them where they are farming.
Additionally, they must acquire their brother’s consent and go through a routine of
dividing the rubber generated in half if they wish to cut it since they need money.
Meanwhile, if a parent does not have children, their legacy will go to or be given to the
person or family who cares for and looks after them until the parent dies.

4. Conclusion

Based on the description of the discussion of this research, it can be concluded that the
kinship system of the Dayak Ribun tribe in Kalimantan is inseparable from their past
traditions which are full of nomadic life. The distribution of the Ribun Dayak people,
which is not only in Sanggau Regency, confirms that at the time of their ancestors, they
had lived in a sedentary system. Historically, the ancestors of this ethnic group came
from the West Kalimantan-Malaysia border, namely in the Nekan Entikong area, which
is currently known as Tembawang Ribun. Then, the Dayak Ribun ethnic kinship system
is bilateral or double descent, which is calculating kinship relations through two
lineages, namely through the line of descent from the male or husband side and from
the female or wife side. Then, the principle of descent from the Dayak Ribun community
also recognizes the bilateral principle, which means that the responsibilities of husband
and wife are equal in the family.

Based on the conclusions of this study, it can be suggested for further research, namely:
research can refer to the life history of the Dayak Ribun people in looking at the general
distribution in the Borneo region (Kalimantan, Sarawak, and Brunei), and include a
meta-analysis to determine the specificity of the culture and traditions of the Dayak
community. This is to find out the kinship roots of the Ribun Dayak people in
Kalimantan can not be separated from the history of the distribution of their ancestors
(grandparents) who in ancient times lived to move from one place to another, before
settling down.
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