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Abstract 
This study investigates the meaning of the Qur'ānic near-synonyms ااااا  al-'ifk and ااااا  al-

kadhib (lie) and their English translation. It aims to identify the contextual meaning of these Qur'ānic 
near-synonyms based on the exegeses of the Holy Qur'ān. Then, it explains the nuances that exist 
between these two lexical items in terms of denotative meaning. This study also examines how the 
semantic differences between these Qur'ānic near-synonyms are reflected in the English translation of 
the Holy Qur'ān by Ali (2006). This study adopts the RC-S approach by Murphy (2003) as a theoretical 
framework for data analysis. It also employs the qualitative approach to collect and analyze the data of 
the study. The exegeses of the Holy Qur'ān are consulted to identify the semantic differences between 
the Qur'ānic near-synonyms. The findings reveal that there exist some differences in meaning 
between these Qur'ānic near-synonyms in terms of denotative meaning and that the semantic 
differences between these Qur'ānic near-synonyms are not reflected in Ali's English translation of the 
Holy Qur'ān. The study provides recommendations for readers and translators especially the 
translators of the Holy Qur'ān. 
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1. Introduction  

The Holy Qur'ān includes many lexical items which have seemingly similar 
meanings but communicate different meanings upon deeper semantic analysis of the 
constituents of such lexical items items. There is a consensus among researchers 
that these lexical items are called near-synonyms (Al-Sowaidi, 2011). Scholars (e.g. 
Bint Al-Shaṭī, 1971; Omar, 2001) contend that the Qur'ānic synonyms are all 
considered near-synonyms; such near-synonyms refer to lexical items which share 
some but not all shades of meaning. More importantly, Al-Shacrāwī (1993) explains 
that every near-synonym in the Holy Qur'ān has its special meaning that cannot be 
conveyed by another in the same context. For instance, the Qur'ānic near-synonyms 
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 .aqsama (swore) have one general equivalent in English' اقسم ḥalafa and حلف
However, there are some semantic differences between such near-synonyms in the 
Holy Qur'ān. Abu cUdah (1985) points out that the near-synonym حلف ḥalafa in the 
Holy Qur'ān means swore untruthfully and is used to implicate a false oath while اقسم 
'aqsama means swore truthfully and implicates a true oath. However, both near-
synonyms are interchangeably employed in Modern Standard Arabic (i.e. the 
standardized variety of Arabic used in writing and formal speech throughout the Arab 
world to facilitate communication). 

  Another example of the Qur'ānic near-synonyms is the pair of العفو al-cafwa and 
 al-maghfirah (forgiveness). Abdul-Ghafour et al (2017) explained the semantic المغفرة
differences between such Qur'ānic near-synonyms based on the exegeses of the 
Holy Qur'ān claiming that although both Qur'ānic near-synonyms share the core 
meaning ‘forgiveness’, the lexical item العفو al-cafwa might be associated with blame 
and rebuke while the other lexical item المغفرة al-maghfirah (forgiveness) is associated 
with the veil, encasement, and concealment of the sin. They added that the nuances 
between these Qur'ānic near-synonyms are not reflected in the English translation 
and these Qur'ānic near-synonyms are regarded as absolute near-synonyms (i.e. 
lexical items with identical meanings). 

   In fact, the subtle nuances between the Qur'ānic near-synonyms usually 
confuse both the reader as well as translator. If a translator could not realize such 
differences in meaning and misunderstand the original meaning, the Qur'ānic near-
synonyms will be misinterpreted and consequently the Qur'ānic message will not be 
appropriately conveyed. Newmark (1988), Abdullah (2003) and Ishrateh (2006) 
applaud that the semantic differences between near-synonyms are context-
dependent and consequently the context should be analyzed so as to provide an 
appropriate translation for near-synonyms. In addition, the exegeses of the Holy 
Qur'ān play a great role in explicating the differences in meaning between the near-
synonyms and consequently facilitate their translation. Therefore, the Qur'ānic near-
synonyms will be studied and analyzed in their Qur'ānic contexts and the exegeses 
of the Holy Qur'ān will be consulted to account for the nuances between the Qur'ānic 
near-synonyms and how such nuances are reflected in the English translation. 

2. Problem Statement 

The Qur'ānic near-synonyms have special features which make mapping their 
meanings onto another language highly problematic. Ali (1938) confirms that the 
Qur'ānic vocabulary is so rich that it gives special words for similar ideas and things 
which have only a general word in English. Moreover, it is claimed that although 
some near-synonyms are utilized interchangeably in Modern Standard Arabic, they 
are used differently in the Holy Qur'ān (Al-Sowaidi, 2011). An example of such 
Qur'ānic near-synonyms is the Qur'ānic pair العبيد al-cabīd and العباد al-cibād which 
mean the slaves in English. However, each one of such near-synonyms has its 
specific meaning in the Holy Qur'ān and most importantly they cannot be used 
interchangeably. Issa (2011) claims that Al-Shacrāwī (1991) explains the differences 
in meaning between such near-synonyms by saying that العبيد al-cabīd (the slaves) 
refers to “all creatures of Allah, as all of them are created by Him and unwilling to act 
against His Laws, while the other lexical item العباد al-cibād (the slaves) is specifically 
used when the context is referring to the believers in Allah who obey all His orders 
with will and choice” (p. 32).  
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In fact, the nuances between these Qur'ānic synonyms are vitally significant to 
perceive the meanings of the Qur'ānic texts. If the nuances between the Qur'ānic 
near-synonyms are not conveyed to the reader, the Qur'ānic text will not be 
appropriately understood. This study identifies the contextual meaning of the Qur'ānic 
near-synonyms  الإفك al-'ifk and الكذب al-kadhib (lie) based on the exegeses of the Holy 
Qur'ān. Then, it highlights the semantic differences between such Qur'ānic near-
synonyms and how the nuances between such Qur'ānic near-synonyms are reflected 
in Ali's (2006) English translation. This study provides the readers and translators 
with a deeper look into the subtle nuances between the Qur'ānic near-synonyms and 
how such nuances should be taken into account while translating the Qur'ānic near-
synonyms. 

3. Objectives of the study 

The present study aims at achieving the following study objectives:  

a. To identify the contextual meanings of the Qur'ānic near-synonyms  الإفك 
al-'ifk and الكذب al-kadhib (lie). 

b. To compare the meanings of the Qur'ānic near-synonyms  الإفك al-'ifk and 
 .al-kadhib (lie) الكذب

c. To explain how the nuances between the Qur'ānic near-synonyms  الإفك 
al-'ifk and الكذب al-kadhib (lie) are reflected in Ali's (2006) English 
translation of the Holy Qur'ān. 

4. Theoretical Framework 

The study adopts the Relation by Contrast Approach to Synonyms (RC-S) by 
Murphy (2003). This approach explains synonymy relation in terms of the minimal 
differences that exist between the pairs of synonyms. In this respect, Murphy argues 
that in any set of different forms of words which have similar denotations, there exists 
a slight difference in denotative and/or expressive meaning. Consequently, the 
semantic differences between synonyms can be explained in respect of the 
suggested parameters: 

Denotative meaning 

Denotation refers to “the relationship between sense and reference, and the 
sense of a word is the set of conditions on the word’s reference” (Murphy, 2003, p. 
148). Murphy states that the near-synonyms punish, correct, discipline, castigate and 
penalize have differences in denotation.  

Expressive elements of meaning  

Expressive meaning includes affective meaning, connotative meaning, and 
other social information that gives denotatively similar words different significance 
without affecting their contributions to sentential truth-conditions (Murphy, 2003). 

a. Connotation is viewed as “the additional meanings that a word or phrase has 
beyond its central meaning” (Richards & Schmidt, 2002, p. 108). It involves 
associations which do not directly affect the conditions on reference, but which 
may give some slant to the description (Murphy, 2003).  

b. Affect is a non-denotative meaning which is concerned with the speaker’s attitude 
toward the subject at hand (Murphy, 2003).  
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c. Social information: Other aspects of social meaning include dialect, register, 
jargon, and other sub-varieties of a language or vocabulary (Murphy, 2003).  

This approach is adopted for the current study because it provides a framework 
for analyzing the nuances between the near-synonyms in question. In the light of the 
RC-S approach, the researchers will analyze the meaning of the Qur'ānic near-
synonyms and explain how the nuances between the selected Qur'ānic near-
synonyms are reflected in the English translation.  

5. Literature Review 

Scholars (Bint Al-Shātī, 1987; Omar, 2001) assert that the Qur'ānic near-
synonyms refer to lexical items which share some but not all shades of meaning. 
Literature reveals that 'near-synonyms' is the term preferred by most Arab and non-
Arab linguists when it comes to the Qur'ānic synonyms (Abdellah, 2003). The reason 
why the Qur'ānic synonyms are regarded as near-synonyms is justified by many 
linguists as well as scholars. It is claimed that the plentiful occurrence of the absolute 
synonyms (i.e. lexical items with identical meaning) in the Holy Qur'ān contradicts the 
fact that the Qur'ānic words are chosen carefully to convey exact meanings whether 
denotative or expressive (Hassan, 2014). Moreover, the scholars who confirm that 
the occurrence of absolute synonyms in Arabic reject the idea of the prevalence in 
the Holy Qur'ān since this is probably to mess up its uniqueness and excellence 
(ibid). The advocates of this view are Ibn Taymīyah, Al-Rāghib Al-Asfahānī, Ibn 
Aṭiyah, Al-Tabarī, Ibn Kathīr, Al-Shāyic, Al-Khatābi, Al-Qurṭubī, Bint Al-Shāṭī' and Al-
Sayuṭī (cited in Al-Shāyic, 1993).  

Al-cUwa (1998) investigated synonyms and the differences between them in the 
Holy Qur'ān claiming that even though there is synonymy in Arabic, the Qur'ānic  
language should be particularly dealt with differently. In this connection, Abū cUdah 
(1985) maintains that absolute synonymy does exist in literary texts within limits. 
However, such a phenomenon does not exist in the Holy Qur'ān. In the same vein, 
Al-Zamakhsharī (2009) denies the concept of absolute synonymy in the Holy Qur'ān 
and made a distinction between حزن ḥuzn and بث bath (sadness). It is claimed that 
unlike   حزن  ḥuzn, بث bath signifies unbearable and extreme sadness (ibid).  

Furthermore, it is argued that every lexical item of the Qur'ānic synonyms has 
its special meaning that cannot be conveyed by another even if the two lexical items 
sound similar (Al-Shacrāwī, 1993). What exist in the Holy Qur'ān are simply near-
synonyms which seem to be synonymous but convey different semantic meanings 
upon deeper semantic analysis of the items which are generally considered to be 
synonymous at the surface (Al-Omari & Abu-Melhim, 2014). This conclusion is 
substantiated by clear evidence drawn from a number of explications of the Holy 
Qur'ān carried out by qualified Muslim scholars and professional Arab linguists (ibid).  

Moreover, Bint Al-Shāṭī' (1971) points out that the every phonemically different 
word in the Holy Qur'ān has its particular function at various levels of meaning or 
usage in a certain context. She also argues that the choice of lexical items in the 
Holy Qur'ān is mainly based on the context and thus replacing a lexical item by 
another never achieves all different aspects of uses and senses of the original text. 
That is why the translation of the Holy Qur'an is not dealt with as Qur'ān but rather as 
the translation of the meanings of the Holy Qur'ān perceived by the translator (Bint 
Al-Shāṭī', 1971).  
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In this regard, research reveal that absolute synonyms in the Holy Qur'ān are by 
no means an illusion and could be nonexistent at all. If the absolute synonymy exists 
among different lexical items, it means that the text can be understood by different 
people in different ways in accordance with the senses as well as the connotations 
aroused in the mind on the basis of the free substitution of similar other words 
(Abdellah, 2003). This is one reason why the advocates of differences fiercely defend 
their stand so as to protect the Holy Qur'ān from being misinterpreted on the basis of 
such substitutions.  

On the basis of the above arguments, it seems that each lexical item of the 
Qur'ānic synonyms has a specific meaning and might be impossible to find a lexical 
item which directly and faithfully translates it into another language. This issue would 
be more difficult when it comes to translating the lexical items of a sacred text like the 
Holy Qur'ān. The terms provided by translators might communicate unneeded 
semantic differences or might ignore desired ones and thus the original message 
would be distorted. In other words, a full match between the target text and the 
source text might not be possible in different situations and therefore “faithful 
translation will require covering the differences in meaning conveyed by a source 
lexical item and then determining how the semantic differences can be conveyed in 
the target language by appropriate word choices in any particular context” (Edmonds, 
1998, p. 23). In this respect, Issa (2011) argues that the slight semantic differences 
that exist between the pairs of Qur'ānic near-synonyms are of vital importance to 
perceive the miracles of the Holy Qur'ān as a religious book with unique features.  

The current study argues that there exist subtle semantic differences between 
Qur'ānic near-synonyms which are difficult to grasp and such delicate semantic 
differences need a lot of consideration. This study might bring the meaning as well as 
the translation of near-synonyms of the Holy Qur'ān into focus in the hope that their 
meaning would be clearer to the reader and the translator, and the translation of such 
near-synonyms, in turn, would be more appropriate in future translation. 

6. Methodology   

This study employs the qualitative approach to collect and analyze the data of 
the study because it is more relevant and helpful in explaining the nuances between 
the selected Qur'ānic near-synonyms. It also makes use of qualitative content 
analysis because it is a flexible method to analyze the data of the study. This study 
adopts Ali's (2006) translation of Holy Qur'ān; this translation is particularly selected 
for several reasons. First, Ali's translation is a well known English translation of the 
Holy Qur'ān in terms of its relative accuracy (Kideai, 1998) and has been successful 
to a certain extent in conveying the meaning of the Qur'anic texts (Al-Badani, 2015). 
Second, it is claimed that it is cited extensively in the literature and quoted monthly in 
the World League Journal issues in its feature entitled 'Guidance from the Glorious 
Qur'ān' (Khan, 2008). Third, this translation of the Holy Qur'ān is commonly used by 
many Muslims in that it is eloquent, modern and clear (Al-Badani, 2015). Fourth, it is 
regarded as the most recognized and authentic English translation of the Holy Qur'ān 
(Khan, 1997).   

Moreover, this study heavily relies on many prominent exegeses of the Holy 
Qur'ān, Arabic and English dictionaries, and commentary books. The exegeses of Ibn 
cĀshur (1984) and Al-Shacrāwī (1991) are selected because the exegetes worked on 
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explaining the nuances between the Qur'ānic near-synonyms. Other exegeses like 
Al-Ṭabarī (2001), Al-Zamakhsharī (2009), Al-Qurṭubī (2006), Al-Mahallī and Al-
Suyyutī (2003), Al-Alusī (1995) and Ibn Kathīr (1999) are also consulted because 
they are regarded as the most prominent exegeses of the Holy Qur'ān as maintained 
by (Abdul-Raof, 2001).  

7. Analysis of Data 

7.1. The analysis of the Qur'ānic pair الإفك al-'ifk and الكذب al-kadhib (lie) 

This section presents the analysis of the Qur'ānic pair الإفك al-'ifk and الكذب al-kadhib 
(lie).  

7.1.1. The contextual meanings of الإفك al-'ifk and الكذب al-kadhib (lie)  

The contextual analysis of the Qur'ānic near-synonyms الإفك   al-'ifk and الكذب al-kadhib 
(lie) reveals that there exist some semantic differences between these Qur'ānic near-
synonyms in terms of denotative meaning. This section discusses the contextual 
meanings of the Qur'ānic pair of near-synonyms based on the exegeses of the Holy 
Qur'ān. Here is the contextual analysis of the Qur'ānic verses: 

Table 1: The meaning of  الإفك al-'ifk (lie) 

The Qur'anic verse Its translation by Ali (2006) 

فإكِ   ِ قال تعالى “إِنَّ  الَّذِينَ  جَاءُوا بِالإإ
ا لَّكُم  بلَإ هوَُ  سَبوُهُ شَرًّ نكُمإ لََ تحَإ بَةٌ م ِ عُصإ

رِ  تسََبَ مِنَ خَيإرٌ لَّكُمإ  لِكُل ِ امإ ا اكإ نإهُم مَّ ئٍ م ِ
ثإمِ  وَالَّذِي توََلَّىٰ كِبإرَهُ مِنإهُمإ لَهُ عَذاَبٌ  ِ الإإ

( ١١: النور” )عَظِيمٌ      

“Those who brought forward the lie are a body 
among yourselves: think it not to be an evil to 
you; On the contrary it is good for you: to every 
man among them (will come the punishment) of 
the sin that he earned, and to him who took on 
himself the lead among them, will be a penalty 
grievous” (Al-Nur: 11) 

This verse is concerned with the lie of the hypocrites in the era of the Prophet 
Mohammed. The meaning of this verse is analyzed here in order to identify the 
meaning of the Qur'ānic near-synonym  ِفإك ِ  al-'ifk (lie). Ibn Al-Jawzī (2002) confirms الإإ
that almost all exegetes agree that this verse was revealed about the story of Aisha, 
the wife of the Prophet Mohammed (May Allah be well pleased with her). This verse 
is interpreted by Al-Ṭabarī (2001), Al-Maḥallī and Al-Sayyūṭī (2003) as follows: Those 
who spread the slander (i.e. the fornication accusation of Aisha) are a band from 
among the believers. In this regard, Al-Shacrāwī (1991) points out that since they are 
 cusbatun (a band), it means that they have a shared intention which is to destroy عصبة
the good opinion that the people have about the Prophet Mohammed and his family. 
It is also stated that those who accused Aisha of fornication are four people, namely, 
Abdullah Bin Ubay (the hypocrite), Hassan Bin Thabit, Mistah Bin Uthathah and 
Hamnah Bint Jahsh. In fact, this verse was revealed upon the Prophet Mohammed to 
reveal the innocence of the wife of the Prophet Mohammed, Aisha, and also the 
innocence of Safwan Bin Al-Muattal, the one who was falsely accused of committing 
what is said in the slander.   

In terms of the meaning of the lexical item الإفك al-'ifk (lie), Al-Zamakhsharī 
(2009) explains that it is a special kind of الكذب al-kadhib (lie). It is a slander and is 
derived from إفك 'ifk i.e. overturning the facts (Ibn cAshūr, 1984 and Al-Zamakhsharī, 
2009). Ibn cAshūr (1984) also states that الإفك al-'ifk means a lie which has no 
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suspicion. It is a slander that shocks people (ibid). Besides, Ibn Kathīr (1999) 
explains that الإفك al-'ifk is a lie, slander and falsehood. Moreover, Al-Alūsī (1995) 
claims that الإفك al-'ifk is the most blatant type of lies and slanders, and is often 
interpreted as absolute lying.  

Al-Shacrāwī (1991) explains that الكذب al-kadhib (lie) might be deliberate or 
indeliberate; if it is deliberate, then it is إفك 'ifk (lie) but if it is indeliberate, it is كذب 
kadhib (lie). Hence, Al-Shacrāwī (1991) points out that إفك al-'ifk means a deliberate 
lie. In this verse, it is revealed that this Qur'ānic lexical item إفك al-'ifk (lie) is 
particularly selected to denote the slander against Aisha, the wife of the Prophet 
Mohammed to convey a certain Qur'ānic message (i.e. this lie is blatant and 
dangerous). The next verse will be analyzed in order to understand the meaning of 
the other near-synonym الكذب al-kadhib (lie) and how it is semantically different from 
 .al-'ifk (lie) الإفك

Table 2: the meaning of  الكذب al-kadhib (lie) 

The Qur'anic verse Its translation by Ali (2006) 

سُولُ  أيَُّهَا ياَ: “قال تعالى  لَّذِينَ ا كَ حْزُنيَ  لَ  الرَّ
 مَنَّاآ واقاَلُ  الَّذِينَ  مِنَ  الْكُفْرِ  فِي يسَُارِعُونَ 
ينَ  الَّذِ مِنَ ۛ  وَ  قلُوُبهُُمْ  تؤُْمِن وَلَمْ  بأِفَْوَاهِهِمْ 

اعُونَ  اعُ  لِلإكَذِبِ هَادُوا   سَمَّ مٍ لِ  ونَ سَمَّ ” خَرِينَ آقوَإ

 (٤١: المائدة)

“Messenger. let not those grieve thee, 
who race each other into unbelief  
(whether it be) among those who say "We 
believe" with their lips but whose hearts 
have no faith; or it be among the Jews,- 
men who will listen to any lie, will listen 
even to others who have never so much 
as come to thee”  

                                    (Al- cImrān: 
41) 

The meaning of this verse is analyzed in order to identify the meaning of the 
Qur'ānic near-synonym الكذب al-kadhib (lie). This verse is interpreted by Al-Ṭabarī 
(2001), and Al-Maḥallī and Al-Sayyūṭī (2003) as follows: O Messenger Mohammed, 
do not let the actions of those who vie with each other in disbelief make you sad, 
those who manifest it at every opportunity. Al-Ṭabarī (2001) acknowledges that the 
Arabic lexical item من mina (who) is semantically linked to the verb قالوا qālu (say); say 
with their tongues (their mouths): we believe in Allah but their hearts do not actually 
believe i.e. they are hypocrites; among those are Jewish people, the inhabitant of خيبر 
(Khaybar) who come to you, the Prophet Mohammed. They, the Jewry, listen to 
falsehood (concerning the penalty of married people who commit adultery) fabricated 
by their rabbis; they are listeners on behalf of other folk who have not come to you; 
two married inhabitants of خيبر (Khaybar) committed adultery but they wanted to 
escape from stoning and thus sent others to ask the Prophet Mohammed about the 
penalty regarding the commitment of adultery by the married people.  

Ibn cAshūr (1984) argues that the lexical item اع  sammāc (listen) means to سمَّ
eagerly listen to something (lies in this verse). Moreover, Al-Shacrāwī (1991) explains 
that اع  sammāc (listen) in this verse implicates listening and believing lies سمَّ
simultaneously. He adds that the lexical item اع  sammāc (listen) is different from  سمَّ
the lexical item يسمع yasmac (listen) claiming that the lexical item اع  sammāc (listen) سمَّ
is صيغة مبالغة sīghat mubālaghah (an exaggerative form) of يسمع yasmac (listen) in 
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Arabic and thus it is specifically used to convey a certain message. Ibn cAshūr (1984) 
and Al-Shacrāwī (1991) claim that this lexical item, اع  sammāc (listen), is سمَّ
purposefully used in this verse to denote the spread of lying among the hypocrites. 
To conclude, it is crucial to indicate that Al-Ṭabarī (2001) points out that this verse 
was revealed upon the Prophet Mohammed to inform him not to grieve for the 
actions of hypocrites who pretend that they believe you while they do not and those 
Jewry who disbelieve your Prophethood. 

7.1.2. The semantic differences between الإفك    al-'ifk and الكذب al-kadhib (lie) 
based on RC-S Approach   

As seen in the contextual analysis of the meanings of the two Qur'ānic near-
synonyms, there are some semantic differences between the two near-synonyms 
 al-kadhib (lie) in terms of denotative meaning. The semantic الكذب al-'ifk and الإفك
differences between the two Qur'ānic near-synonyms are explained here in the light 
of the parameters mentioned by Murphy (2003).  

The data analysis reveals that الإفك al-'ifk (lie) is more specific than الكذب al-
kadhib (lie). It is revealed that الإفك al-'ifk (lie) is derived from أفك 'ifaka i.e. overturn the 
facts and is the most blatant and dangerous type of lies. It is also disclosed that it is 
deliberately invented to harm others. However, الكذب al-kadhib (lie) is more general 
than الإفك al-'ifk (lie) and can be either deliberate or indelibrate. Moreover, Al-Sejestani 
(1963) confirms that الإفك al-'ifk (lie) is worse than الكذب al-kadhib (lie). Besides, Al-
Askarī (1997) made a distinction between الإفك al-'ifk (lie) and الكذب al-kadhib (lie) 
claiming that the lexical item الكذب al-kadhib (lie) is more general than الإفك al-'ifk (lie) 
in that الكذب al-kadhib (lie) can be offensive or inoffensive while الإفك al-'ifk (lie) is only 
offensive such as the lies about God, the Prophet, the Holy Qur'ān or the defamation 
of chaste women.  

7.1.3 The translations of  الإفك al-'ifk and الكذب al-kadhib (lie) 

As revealed in the contextual analysis, الإفك al-'ifk (lie) is more specific than لكذبا  
al-kadhib (lie) and is deliberately invented to harm others (i.e. the Prophet and his 
family in this verse). It is noticed that these Qur'ānic near-synonyms are dealt with as 
absolute near-synonyms in that both near-synonyms are rendered as 'lie' and thus 
the semantic differences between them are not reflected in Ali's (2006) translation of 
the Holy Qur'ān. In fact, some other translators (such as Irving, 2002 and Arberry, 
2003) provide a good rendition of the Qur'ānic near-synonym الإفك al-'ifk (lie) and 
translate this lexical item as 'slander'. Translating the Qur'ānic near-synonym الإفك al-
'ifk (lie) as 'slander' reflects the semantic differences between the two lexical items 
 al-'ifk (lie). In English, the lexical item 'slander' means “a false الإفك al-kadhib and الكذب
spoken statement about someone, intended to damage the good opinion that people 
have of that person” (Longman Dictionary of Contemporary English, 2007). This 
lexical item can be equivalent to the Qur'ānic lexical item الإفك al-'ifk (slander) which is 
purposefully used in the verse to show the danger of such a kind of lies. 

In addition, it is noteworthy that the intended meaning of the lexical item اعون  سمَّ
sammācuna is not reflected in English translation of Ali (2006); this lexical item is 
rendered as 'listen' and thus the Qur'ānic message (i.e. the spread of lies) is not 
conveyed. This lexical item is an exaggerative form صيغة مبالغة    sīghat mubālaghah (an 
exaggerative form) of يسمع yasmac (listen) and is specifically used to implicate the 
spread of lies among the hypocrites. Therefore, it would have been better had the 
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translators render the lexical item اعون  sammācuna as “ever/eagerly listen” in this سمَّ
verse. This translation sounds more faithful and reflects the intended meaning of the 
Qur'ānic lexical item, اعون  .sammācuna, in the Qur'ānic verse سمَّ

8. Conclusion 

It is crucial to indicate that the Qur'ānic texts are different from all other texts 
written by humankind as it is revealed by Allah in Arabic language. Every Qur'ānic 
lexical item is purposefully chosen to convey a certain meaning and thus replacing a 
Qur'ānic lexical item by another does not convey the intended meaning in that 
context. The present study reveals that the nuances between selected near-
synonyms do exist which are difficult to understand even for the native speakers of 
Arabic. Such differences in meaning must be taken into account while translating 
Qur'ānic near-synonyms. Therefore, this study recommends that the translators of 
the Holy Qur'ān should pay much more attention to the semantic differences between 
the Qur'ānic near-synonyms. They should identify the nuances between the Qur'ānic 
near-synonyms and make sure that such semantic differences are reflected in their 
translations. Moreover, it is revealed the context of verses in which the Qur'ānic near-
synonyms are used plays an important role in explicating the differences in meaning 
between the Qur'ānic near-synonyms. Consequently, the translators of the Holy 
Qur'ān should carry out a contextual analysis of the Qur'ānic verses in order to 
identify the semantic differences between near-synonyms before the translation 
takes place. Readers and translators should also look for the semantic differences 
between the Qur'ānic near-synonyms whenever they find two near-synonyms with 
seemingly synonymous meanings so as to understand the Qur'ānic message 
appropriately. Besides, they should consult the exegeses of the Holy Qur'ān since 
they clearly explicate the Qur'ānic lexical items as well as texts. In particular, 
translators should deeply delve in the exegeses of the Qur'ānic verses in which the 
Qur'ānic near-synonyms are employed. Then, they should do their best to convey the 
nuances between the Qur'ānic near-synonyms in their translation. In terms of future 
research, literature (e.g. Abdul-Ghafour et al, 2019) reveals that there are a few 
studies which investigated the Qur'ānic near-synonyms and how the nuances 
between such near-synonyms are reflected in translation. Much research is, thus, 
needed to investigate the translation of the near-synonyms particularly in the Holy 
Qur'ān as it is a significant religious book for all Muslims all over the world. 
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